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The concept of rest discussed in Hebrews 3:1-4:13 has a three-
fold perspective: (a) a historical sense of possession of the land of
Canaan and victory over Israel's enemies (Deut. 12:10; Josh. 21:44);
(b} an eschatological sense related to the Exodus generation (Ps.
95:7-11); and (¢) an eschatological sense related to the present
readers as found in the royal enthronement psalms and the sab-
bath creation rest (Gen. 2:2-3; Heb. 4;10).

The Immediate Context: Hebrews 3:1»{6

Hebrews 3 opens with the transitional term ddey ("there-
fore"), which links Hebrews 2:6-18 with the argument of 3:1-4+13,
The central focus of 2:6-18 is the involvement of Christ, by reason
of His incarnation, with those who will share in the coming king-
dom.} : .
Hebrews 3 refers to the relationship of the readers with their
High Priest, Jesus Christ. The subject of 3:1-6 is the faithfuluess of

b Zane ¢ Hodges, "Hebrews," in The Bible Knvwledge Commentary, ed. John F.
Waldoord and Roy B. Zuck, 2 vols. (Wheaton, Il: SP Publications, Victor Books,
1985), 2:783,
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Moses and Christ. Bach held a different position in God's house
and was faithful in that position.

The readers are addressed as ddedgol dytot (“holy breth-
ren’), which links thént with the concept of sanctification previ-
ously discussed in 2:11. They are also referred to in 3:1 as xhjoews
émovpaviov uéroyor ("partakers of a heavenly calling”), which
recalls the reference to uéroyor ("companions”) in 1:9.2 The use of
these terms indicates that the author of Hebrews viewed his
readers as regenerate, '

The readers are called to "consider” (karavorjoare, "give
thoughtful attention t0”) “Jesus, the Apostle and High Priest of”
their "confession.” As the dndorolos ("Apostle”), Christ was sent
by God as His Ambassador, representing God to man. Moses was
faithful (3:2), as seen in Numbers 12:1-15, which refers to Moses'
faithfulness (12:7) in his constructing and setting up the tabernacle
according to the blueprint Yahweh delivered at Mount Sinai
(Exod. 25:9). The Old Testament arrangement was a "copy and
shadow” of the future order of Christ's priestly activity presently
being manifested in the universe {cf. Heb. 3:5; 85; 9:9).

As Moses was faithful in the Old Testament reality which -
“was a witness to future things (3:5), so Christ in His priestly role
is now faithful in presiding over God’s house (3:6a). Hodges dis-
cusses the meaning of "house” in this context: "By a natural se-
mantic shift to which the Greek word for house naturally lends
itself, the writer moved from the thought of the house as a sphere
where priestly activities transpired to the thought of the 'house’
as consisting of the people who engaged in these activities.™

The readers are viewed as part of the worshiping comununity
as believer-priests. As they remain faithful, they individually
participate in this "house” through worship ("we are his house,”
3:6a, Niv; of. 10:21). Elsewhere in the New Testament believers are
viewed as priests in the household of God {(cf. 1 Pet. 2:5, 9).

When the writer used the conditivnal clause, "if we hold fast
our confidence” (Heb. 3:6b), he was referring to the readers' func-
tion of priestly worship. That is, if they failed to hold fast, they
would no longer be able to participate in their priestly worship

"% yor a discussion of the neéroyor {"partners") of Hebrews 1:9 see the first article in
this series, "The Eschatological Salvation of Hebrews 1:5-2:5," Bibliotheca Sucen
145 January-March 1988): 88-90.

3 Hodges, "Hebrews,” p. 786.
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role (10:39-25). In other words they were in danger of jettisoning
their Christian confidence by abandoning their functioning as be-
liever-priests. The concept of failing to function faithfully in
their worship as believer-priests forms the background of the
warning passage of 3:7-4:13.

Old Testament Quotations Used in Hebrews 3:7-4:13

This warning in Hebrews is based on Psalm 95:7b-11, which
refers to Israel's rebellion at Meribah and Massah and elsewhere
throughout the 40 years in the wilderness (Exod. 17:1-7; Num.
2001-13; of. Num. 14:1-45).

Psalm 95 is classified as a royal enthronement psalm. The
enthronement psalms (Pss. 93-100) have two emphases: a present
liturgical aspect, and an eschatological aspect pointing to Israel's
reign on the earthd Kaiser has written about the link between
the pairs of the enthronement psalms.

Therefore, each of these psalins alike tells the story of a divine king-

dom which is yet to be set up on the earth. It anticipates the univer-

sal outburst of joy which shall greet this future event. In order 1o ac-
complish this result, the psalms seem to group themselves in pairs,

that is Psalm 93 goes with 94; 95 with 96; 97 with 98; and 99 with 100.

The pattern thus established is the announcement of the Lord's

reign in the first of the pairs {especially 93, 97, 99 and perhaps 95's

special order) followed by the outburst of praise to the Lord with the

“new song” (especially 96, 98, and climactically 100).%

Psalm 95:1-7a—not cited by the writer of Hebrews—is a call
to Yahweh's people for worship, paralleling the call in Hebrews
3:1-6 to God's people to be faithful as worshiping believer-priests.

A prophetic warning follows the psalmist's call to worship
(Ps. 95:7b-11). The writer of Hebrews applies the same type of
caveat to his readers. The call in Hebrews is to heed the Holy
Spirit's directive from the Law not to "harden your hearts" as Is-
rael did at Meribah and Massah (Exod. 17:1-7). Hebrews 3:9
views the entire 40 years of wanderings by the Exodus generation
as a testing of Yahweh 6 '

B -

4 Claus Westermann, The Psadms: Struchure, Content, and Message (Minneapolis:
Augsburg Publishing House, 1960}, p. 114, ’

5 Waiter C. Kaiser, Jr., "The Promise Theme and Theology of Rest,” Biblistheca
Sacra 130 (April-June 1973} 142,

5 Hans Windisch, Der Hebraerbrief (Tibingen: Verlag von ], C. B, Mohy, 1931),
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Because of their continually erring hearts, the gnnemtmn
that came out of Egypt forfeited the blessing of Yahwel's rest (Ps.
95:11; Hleb. 3:11) and experienced His temporal discipline. Those
of the Exodus generation 20 years and older, with the exception of
Joshua and Caleb, died in the wilderness. Though pardoned from
their sin of unbelief (Num. 14:20), they suffered the consequences

. of unbelief and forfeited Yahweh's rest. The judgment Yahweh
rendered  was temporal physical discipline {(i.e., death in the
decmms) and the loss of rest. Tternal salvation is not in view in
Numbers 14; Psalm 95; or Hebrews 3-4. The principle is that dis-
obedience by the people of God may result in tempoml judgment
and loss of future blessing.

The Warning of Hebrews 3:7-4:13:
The Kingdom Rest

In this second of five warnings in the epistle,? the author
drew a parallel between the wilderness generation and his read-
ers by applying Psalm 95. :
HEBREWS 312-1%

. The readers' attention is sought with the imperative SAdmere
(“take care"). They are called déedgol ("brethren”; cf.” "holy
- brethren,” v. 1). He warned them against developing an evil, un-
believing heart, similar to the Exodus generation described in
Psalm 95. An unbelieving heart may result in "falling away”
(droarijvar) from the living God, Dunham explains the use of the”
aoyrist infinitive: v : :

Since the sense is not temporal, no antecedent action may be in-

ferred from the tense of the infinitive; only the aspect is in view. The’

intent in this passage is not to display a persistence, a nature, but an

event. The expl‘matmn of an evil heart of unbelief is that it exists
whenever a "standing off from the living God" occurs.®

This "falling away" is the negative side of "holding fast”
p 3L

7 For a discussion of each of these {ive wamings in Hebrews and their sschato- .
logical perspective, see Thomas Kem Oberholizer, "An Analysis and Exposition of
the Eschatology of the Warning Passages In the Book of Hebrews” {ThD diss,
Dallas Theological Seminary, 1984).

8§ Duane A. Dunham, "An Exegetical Examination of the Warnings in the Episﬂe
to the Hebrews” (ThD diss., Grace Theological Seminary, 19743, p. 101
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mentioned in Hebrews 3:6.7 The "falling away” then was a will-
ful withdrawal from service as believer-priests and worship in
the priestly house of 3:1-6. The topic under consideration is riot
sotericlogical. The writer did not say the people rejected Chaist
and would be cast into hell; he simply spoke of a "falling away."

Hebrews 3:13 explains how to counteract the hardening and
deceitfulness of sin—"encourage one another day after day.” The
antidote for developing a hard heart is a caring, encouraging
conmununity of believers. ’

Holding fast assures one of being one of the uéroyot ("par-
takers”) of Chuist (¢f. 1:9; 311, 14). Being a partaker of Christ in~
cludes (a) sharing in the messianic joy (1:9); (b) having a part in
dominion over creation (2:10); and () sharing in the heavenly
calling (3:1). Moll notes that being joint-partakers with Christ
“cannot mean [beingl participants of Christ i.e., having a part in
His person; but only participants along with Christ, associates of
or joint partakers with Chwist in the possessions and blessings of
the kingdom of God."®0

The author of Hebrews stated that being a partaker of Christ
is conditioned on “holding fast” to one's confidence (3:14b). Else-
where he recalled earlier days in which the readers had demon-
strated their confidence (10:32-39). Because of the present
persecutions they were beginning to lack endurance. "It is not une
comumon for converts to begin with an initial flush of enthusiasm
{x. 32) only to flag, falter, and fail to persevere. Our writer re-
gards this not as a distant danger but as a present possibility (iii.
6).11 N ,

The wilderness generation's failure resurfaces in Hebrews 3:15
in which Psalm 95:7b-9 is quoted again. The readers of Hebrews
were not being threatened with soteriological loss any more than
were the wilderness generation,

Three questions are raised regarding the unbelief of Israel un-
der Moses. IHebrews 3:16 asks the question, "Who provoked”

9. Philip Edgeumbe Hughes, A Conmentary on the Epistle to the Hebrews (Grand
Rapids: Wm. B. Eerdmans Publishing Co., 1977), p. 151.

10 ¢ B. Moll, "Hebrews," in Commentary on the Holy Scriptures:  Critical, Dog-
trinal, and Homiletical, ed. John Peter Lange, trans. Philip Schaff, 25 vols. (Grand
Rapids: Zondervan Publishing House, sudj, 23:78. ‘

11 Hugh Montefiore, 4 Comnmentary on the Epistle to the Hebrews, Black's New
Testament Conunertaries (London: Adam & Charles Black, 1964), p. 79.
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Yahweh? (Num. 14:1-45).12 Tt was those "who came out of Egypt,”
- people who "had heard" God.

The second question concerns Yahweh's being exhausted,
laden with grief, or angry toward the wilderness generation (Heb.
3:17). Because-of their sin of unbelief, the Exodus generation for-
feited their potential possession of Canaan, Yahweh's rest {cf.
3:11, 17), and experienced temporal discipline by the Lord, physi-
cal death "in the wilderness.” '

The third question refers to Israel’s disobedience as the reason
the Exodus generation failed to enter His rest {cf. 3:10-11, 18).
Disobedience is unbelief passed into action.® ‘

The writer then summarized his point by stating that disobe-
dience arose from unbelief (3:19). Using the words "we see” he in-
cluded himself with the readers. The readers were thus prepared
for the application to their situation.

THE CONCEPT OF kardnrauots ('REST
The crux interpretum of the second warning is the word
kardmavors (“rest™). 14 : :
Terms for "rest” in Hebrews. In Hebrews three terms are used
for “rests kardmavols (311, 18; 4:1, 3, 5, 10-11); xararate (4:4, 8,
10); and vafBfariouds (4:9). Toussaint writes of rest in Hebrews 3-
4: " "
As one studies the passage he comes to the conclusion the writer
of Hebrews is looking at several facets of rest. First, there is the sev-
enth-day rest of God when He ceased from His creative work (4:4,
10). There is a second aspect of rest, the rest which involved lsrael’s |
taking of the promised land (3:11, 18-19). That the conquest of the
land was viewed as a form of rest is seen in such passages as Deut.
320; 12:9; 25:19; Josh, 11:23; 21:44; 22:4; and 23:1. The third facet of rest
~ in Hebrews 3 and 4 is the promised rest.’

In other words the writer to the Hebrews approached the concept
of rest from a multifaceted perspective. .

12 ¢ 1. Vaughan, The Epistle to the Hebrews (London: N.p, 1890), p. 71

13 Brooke Foss Westcott, The Epistle to the Hebrews: The Greek Text with Notes
and Essays {reprint, Grand Rapids: Wi, B. Berdmans Publishing Co., 1974}, p. 87.

4 For an extended discussion of the concept of rest see Oberholtzer, "An Analysis
and Fxposition of the Eschatology of the Warning Passages in the Book of ile-
brews,” pp. 81-90. : .

15 Stanley D, Toussaint, “The Bschatology of the Warning Passages in the Book of
Hebrews,” Grace Theological Journal 3 {(Spring 1982): 71. ’
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The Old Testwmnent concept of rest. The Hebrew root mi ("to
rest”) supplies the majority of words for this concept.’® This verb
has at least five meanings: (a) literal, physical rest (Gen. 8:4);
(b) rest in death (Job 3:13); (¢} a psychological-spiritual rest
{Prov. 29:17); (d) physical rest in the land based on God's promise
to defeat Israel's enemies (Deut, 12:10; Josh. 21:44); and (e} the
theology of the sabbath (Gen. 2:2-3).77 Meanings four and five re-
late to the argument of Hebrews.

The understanding of rest is expanded in Hebrews by the use
of Psalm 95 to include an eschatological sense. As noted earlier,
Psalms 95 and 96 are a pair of royal enthronement psalms that
speak of the future reign of Messiah over humanity and the earth.
Kaiser writes of this eschatological perspective of Psalm 95 in
Hebrews 3.and 4: :

Now the interesting point to be made in connection with owr study
is that the divine rest is set in the context of these psalms celebrat-
ing the second advent of our Lord. Participation in this kingdom of

. God, this rest of God, is to be made now on a basis of a decision in
the present moment before those events connected with the second

COIIliﬁg overtake anyone, ... )

It also follows that the generation of the wilderness could have
participated in this future kingdom or rest of God to some extent,
but they refused to do so in unbelief; therefore they were twice the
iosers; temporal}g and spiritually, in that historic moment and in the
second advent.! :

The promised rest in Hebrews is related to the Hebrew con-
cept of mw ("sabbath”). The sabbath has the following meanings
in the Hebrew Scriptures:  (a) God's rest on the seventh day of
creation (Gen. 2:2-3); (b) a day of the week in which to recall
God's role as Emancipator in bringing Israel out of Egypt (Deut.
5:15); (¢) an ordinance giving workers a rest (Exod. 23:12); and (d) a
sign of the Mosaic Covenant (Exod. 31:13)." Yahweh intended
that man share in the creation rest (i.e., sabbath), but Adam's fall
occurred and the sabbath rest was forfeited. The way back to this

rest Is provided in the coming kingdom.

1% Kaiser, "The Promise Theme and Theology of Rest,” p. 139.

17 Thealogical Wordbook of the Old Testament, 2 vols., s.v. "muah,” by Leonard J.
Coppes, 2:562, .

18 Kaiser, “The Promise Theme and Theology of Rest,” pp. 142-43.
19 Theological Wordbook of the Old Testument, 2 vols., s.v. "shabat” by Vietor P.
Hamilton, 2:902.3. .
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In summary, three of the meanings of "rest” in the Old Test-
ament which Hebrews refers to are (a) an actual historical pos-
session of Canaan (Deut. 12:10; Josh. 21:44); (b) an eschatological
sense related to the Exodus generation {I’s. 95); and (c) the sabbath
rest, lost in the Fall, to be resumed in the coming kingdom (Gen.
2:2-3; Heb. 4:9).

HEBREWS 4:1-9

"Therefore” (opv} in Hebrews 4:1 connects 4:1-9 with 3:1-19 as
a statement of application. Again the author included himself in
the warning "let us fear” (pofnbiuer). The readers are to fear
while the promise of rest remains. Four times the text emphasizes
rest as remaining (cf. 4:1, 6, 9, 11). The term éwayyeAla ("promise”)
is anarthrous, emphasizing the qualitative aspect of the noun.??
This promise about the rest that remains is similar to that oﬁerad
to the Exodus generation, though it has a different emphdsm Itis
similar because belief and obedience are necessary if one is to enter
into the rest. But it is different in the eschatological emphasis.
The promise of rest in Hebrews 4:1 is related to the readers’
inheritance-—rest in the coming kingdom, Hebrews 1:14; 6:12, 17;
and 9:15 refer to this inheritance. ‘

The phrase "should seem” (Sox7j, 4:1b) is a form of Soxéw,
which may be translated “to think” or “suppose."®? Some readers -
of Hebrews may have “thought” or “supposed”they had missed
the promised rest. The writer assured them that the promise of
rest was currently valid for them.
 The author clarified that the offer of rest to his readers was

- as real as it was to the Exodus generation (4:2). Both audiences
had been "evangelized” (evayyediouar). This “good news” is the
promise of entering His rest. The "good news" given to the readers
paralleled that announced to the Exodus generation—the prospect
of entering God's rest.

The present tense of eloepyduefa ("enter™) in 4:3 is best un-
derstood as futuristic or proleptic.?? The readers' entrance into rest

20 4. B Dana and Julius R. Mantey, A Manual Grammar of the Greek New Testa-
ment (New York: Macmillan Co., 1927}, pp. 149-50. .~

2 yean Heéring, The Epistle 1o the Hebrews, trans. A, W. Nedituote and P. L.
Allocock (London:- Epworth Press, 1970), p. 29.

22 Toussain, "The Eschatology of the Warning Passages in the Book of Hebrews,"
p. 71
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depends on faithful perseverance (i.e., completed works), for the
writer linked God's creation work with that offered to Israel {vv.
3-5). God's rest on the seventh day of creation (Gen. 2:2-3) is cited
in Hebrews 4:4. As Elohim rested after completing His creation

“ works, so this rest is offered to readers of Hebrews who complete
their works (4:10). Their entrance into rest is conditioned on
faithful endurance (3:6, 12, 14, 19; 411, 2, 6, 10-11). " The Exodus
generation failed to complete their works of obedience and to pos-
sess the land, thus forfeiting His rest (4:5-6). But for the readers
the creation type rest remains (4:6a).

The sabbath in Jewish literature was understood to point to
the kingdom age or the world to come.” Three things are a reflec-
tion of the world to come: Sabbath, sunshine, and fachmisa. . .
Sabbath is one sixtieth part of the world to come."®  Another
Jewish writing states that Israel’s obedience in keeping the sab-
bath would result in the coming of Messiah and His kingdom.2¢
The sabbath rest interrupted by the fall of Adam will be restored
in the coming age. The millennium will be an extension of the
original sabbath.

The offer of rest was made during David's rule (Heb. 47, cit-
ing Ps. 95:7-8). The phrase “after so long a time" refers to the
hundreds of years between Moses and David. The rest was being
offered to Israelites living in the united monarchy.

~The author of Hebrews knew that someone might quote Joshua
22:4 and 23:1 in an effort to demonstrate that rest was obtained
under Joshua, long before David. A second class condition is used in
Hebrews 4:8 (¢l ydp abrols "Invols karémavoey, “for if Joshiua had
given them rest.”) The conditional clause assumes the premise is
contrary to fact.?  Joshua did not provide thds rest, for if he had,
it would not have been spoken of in the time of David (Heb. 4:8).
The rest in the period of the Conquest was historical in nature.

Hebrews 4:9 explicitly states that a "sabbath rest” remains
for God's people. The word vaffariouds ("sabbath rest”) is a
hapax legomenon. Contextually the "sabbath rest” is linked with
the sabbath of creation (Heb. 4:3b-4). The author of Hebrews is
showing that the ultimate sabbath has not been realized. This

2 Berakoth 57b.
24 Exodus Rabbah 25:12,
% Dana and Mantey, A Manual Grammar of the Greek New Testament, p, 289,
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rest is still future and is predicated on faithful endurance. The
eschatological rest includes being delivered from the enemies of
Messial and being a participating uéroyos ("companion”) of the
King in Iis reign (Heb 1.9; 311, 14).

HEBREWS 4:10-11

The writer concluded his discussion of rest with an admoni-
tion and application. Hebrews 4:10 stipulates that the believer's:
entrance into rest depends on his completing his "work," just as
God rested after He completed His work., God's works (pl. in 4:4)
in creation were good; so the readers’ works are to be understood as
good. Their "good works" include being faithful like Christ and
Moses (3:2), holding fast their assurance till the end (i.e,, having
perseverance, 3:14), being obedient (3:18), and exhibiting faith-
fulness (4:2),

Justification is by grace through faith alone (Bph. 2:8-9; Titus
3:5-7), but sanctification involves good works (Eph. 2:10; Titus
3:8). Believers are saved to serve God, not self. -

The works of the readers have major eschatological signifi-
cance. Present perseverance or faithfulness will result in greater
participation and positions of authority in the kingdom as uéro-
you ("companions”) of Jesus, the Messiah-King.

If, as some teach, the “rest” of Hebrews 3:1-4:11 is equated
witht justification and the readers are seen as professing believers,
then a major soteriological problem arises®® The problem is that
professing believers would be attempting to enter the rest (Le.
justification) through their own good works (i.e., perseverance).
This is at variance with the gospel of salvation by grace alone.
Soteriology is not the issue in Hebrews. Instead, believers are ex-
horted to persevere, which will result in eschatological rewards.

For a fourth time the author exhorted the readers to be dili-
gent to enter the sabbath rest (4:11). Again the Exodus generation
is referred to as an "example" (¥rdSeiypa) or warning sign® for the
readers. The warning is that they not fall into disobedience as [s-
rael did in the wilderness. Hebrews 4:11 is a recapitulation of 3:7-
19. Disobedience may result in failure to enter rest. “Unlike the

26 Homer A. Kent, The Epistle fo the Hebrews (Grand Rapids: Baker Book House,
1972), pp. 57-88. :

27 Otto Michel, Der brigf an die Hebrder {Géttingere  Yanderhouck und Ruprecht,
1966), p. 113,
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assurance which all Christians have that they possess eternal
life and will be raised up to enjoy it in the presence of God (cf, John
6:39-40), the share of the companions of Messiah in His dominion
over creation is attained by doing His will to the end (Rev. 2:26-
- 27).e8

The wilderness generation forfeited their possession of Ca-
naan (they experienced temporal discipline). Likewise the pres-
ent readers of Hebrews were in danger of experiencing temporal
discipline (cf. Heb. 12:3-13) and of losing eschatological rewards.

HEBREWS 4:12-13

The ydp of Hebrews 4:12 makes a logical connection with the
previous section, The Word of God is the express revelation of
God. For these readers this included the revelation of the Son
“(1:1), the things heard (2:1), things related to salvation (2:3), and
the promise of rest (4:1-2).

The Word of God is the measuring stick of the readers’ judg-
ment (4:12). The penetrating power of the Word of God extends to
the guyis (soul"), mredparos ("spirit"), dpvdr (Yoints"), and
peAdy (“marrow”). These terms are describing the spiritual and
physical nature of man. A believer's entire life is evaluated by
the Word of God. ,

The Scriptures are described as the kpericds ("critic”) of the
intentions of the heart. The heart is mentioned throughout the
epistle (3:8, 10, 12, 15; 4:7, 12; 8:10; 10:16, 22; 13:9).

The.author pointed out that every reader will face this
evaluation by God's Word (4:13). The passage does not spell out
the exact time, nature, or location of this accounting, but its cer-
tainty and inescapability are stated. The judgment seat of Christ,
at which all believers will be evaluated by God, will nut be tw
determine salvation but to determine the gain or loss of rewards

(cf. Rom. 14:10-12; 2 Cor. 5:10).%

A believer's spiritual lethargy, unbelief, and disobedience
will lead to wrong intentions and motives that will be exposed at
a future time by the Word of God. This warning passage (Heb.
3:1-4:13) closes with the sober truth that the readers will in-

28 Hodges, “Hebrews," p. 789.

29 For an extended study of the judgment seat of Christ see Samuel L. Hoyt, "A
Theological Examination of the Judgment Seat of Chuxist” (ThiD diss., Grace Theo-
logical Seminary, Winona Lake, IN, 1977).
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evitably face God's evaluation of their lives. Because of this fu- -
ture evaluation, they are encouraged to be diligent to enter God's
rest,

The author returned in 4:14 to the discussion of the high
priesthood of Christ, referred to earlier in 2:17-18. The resump-
tion of this topic is an inclusio bracketing the warning passage of
3:1-4:113.

Conclusion

The warning in Hebrews 3:1-4:13 is inextricably related to
the Exodus generation and the concept of rest. By referring to
Moses’ and Christ's faithfulness in the house of God, the writer
exhorted his readers to remain faithful to their worship function
in God’s house as believer-priests (Heb. 3:1-6).

The generation in the wilderness is an example of those who
failed to be faithful and as a result experienced both temporal
discipline and eschatological loss. A royal enthronement psalin
(P’s. 95), with its past and future perspectives, was used as the
basis for explaining Israel’s failure.

Hebrews 4 begins with an application to the pxesent readers,
Four times the text says that the promise of rest remains (4:1, 6, 9, .
1. '

The concept of rest in Hebrews 3:1-4: 13 includes (a) a histori-
cal sense related to the Exodus generation and Joshua (Ps. 95; Josh.
21:44); (b) an eschatological sense related to the Exodus generation
(Ps. 95); and (¢} the sabbath rest related to the readers with its
eschatological perspective (Gen, 2:2-3; Heb. 4:9).

The readers' entrance into this eschatological rest depends on
their faithfulness in doing good works. As puéroyo ("companions”)
of Christ they must be diligent to receive eschatological reward
(4:11-13) at the judgment seat of Christ. Failure to persevere may
result in temporal discipline (12:4-11) along with the loss of future
rewards and authority to rule with Jesus in the millennium.




